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Vecfanta becomes transformed into an altruism. However,,
between the egoism of the Vedanta and that of Buddhism
there is an essential difference. Buddhism denies the exist-
ence of an atman^ and its self is consequently illusory. As
there is no real self, all possibility of a real egoism disappears.
With the Vedanta, on the other hand, the egoism is real,
and its morality consists in the knowledge that all is I. But
in Buddhism the knowledge of andtmata. only leads the way
to the moral life. Just as sunlight cannot be perceived and
utilized except by reflection, so the internal perception of
nairatmya cannot be attained except by right relationship to
your fellows in thought, word and deed. Only when this-
internal perception has found its fullest expression in
love {maitri\ compassion (karuw\ cheerfulness (mudifa),
and equanimity (upeksha) will perfect bliss be attained.

In another respect also the Vedanta differs from Bud-
dhism. In the Vedanta only the three higher castes, the
41 twiceborn ", are spiritually qualified for salvation. On the
contrary, Buddhism throws its doors open to all men with-
out any distinction: Further, the Vedanta lays great stress
on the efficacy of rites and purificatory ceremonies, where-
as Buddhism regards these as an obstacle to the attainment
of salvation. In this respect the Samkhya resembles
Buddhism, but it lays no weight on morality. Besides, the
Samkhya and its later development, the Yoga, sharply differ
from Buddhism in enforcing asceticism.  The Buddha
found out the inefficacy of asceticism as a means to salvation
while dwelling m the forest of Uruvela, and entirely discard-
ed it.

The end and aim of man cannot be the acquisition of
wealth or the satisfaction of natural inclinations. But, as
the Dharma teaches, it is the attainment of that perfection
which consists in perfect wisdom, perfect charity and perfect
freedom. Can this faith in the future perfection of mankind
inspire man with enthusiasm ? Yes ; it has acted in the past
as an impelling force leading mankind upward. And there
is apparently no reason why it should not be equally service-
able now or in the future. Humanity, as we see it now, con-
sisting of poor pitiful beings, <( with their wild hopes and
vain attempts to realise them, with their struggles and failures